Ssfigars w Sutts = Tht Dkc&um to Sartgifiva 

"Sahgarava Sutta" appears altogether seven times in the ancient strata of Pali scriptures. However, the 
Sahgarava Sutta of Majjhima Nikaya 100 has no duplicate of the same name, although there is a complementary version 
in Samyutta Nikaya. The brahmin Sarigarava in the Majjhima Nikaya sutta seems to be different from all those mentioned 
in the other discourses. See below in brief what the other Sarigarava Suttas are about and where exactly they occur. 

SN 1.7.2.11. Sarigarava Sutta - ven. Ananda sees a brahmin, (Corny.: a friend from ven. Ananda's lay life), as the 
brahmin enthusiastically practices ablution (purification of sins by water). Ven. Ananda then asks the Buddha to teach 
Dhamma for his friend, upon which the Buddha approaches the brahmin, recites a verse of Dhamma about the benefits 
of virtue, and the brahmin then vows to be the Buddha's lay follower for life. 

SN 5. 2. 6. 5. Sarigarava Sutta & AN 5. 4. 5. 3. Sarigarava Sutta - The brahmin Sarigarava's background is not explained 
either in the SN or in the /l/Vversion, but it is possible that it is the same brahmin Sarigarava as in the previous Sarigarava 
Sutta of SN, i.e. SN 1.7.2.11. Sarigarava Sutta. The brahmin asks the Buddha why some memorized texts are sometimes 
easily remembered even when difficult, and why are some text soon forgotten even if they seemed to be easy to 
remember. The Buddha explains that it depends on the presence of the five hindrances in the mind (i.e. sensual desire, 
ill will, sloth and torpor, restlessness and anxiety, and doubt). 

AN 3.2.1.10. Sarigarava Sutta - Brahmin Sarigarava approaches the Buddha with the idea that those who practice 
sacrifice and enjoin others to practice sacrifice benefit many living beings, whereas anyone who becomes an ascetic 
benefit only themselves. The Buddha then explains that He Himself benefits many hundreds of thousands by teaching 
the unsurpassed culmination of the spiritual life. Ven. Ananda then asks the brahmin which of the two (sacrificing or 
ascetic life) seems simpler and less harmful, and the brahmin refuses to answer. The Buddha then explains to the 
brahmin the three psychic powers ((1) self-multiplication, element transformation, (2) telepathy, and (3) teaching 
virtuous life) and acknowledges that He and many of His disciples have attained them. The brahmin then becomes the 
Buddha's lay follower for life. The brahmin Sarigarava, according to the Pali Commentary, was a superintendent of 
construction (building) repairs in the city of Rajagaha. 

AN 10.3.2.5. Sarigarava Sutta - The text here doesn't provide us with any further information about the brahmin 
Sarigarava. The brahmin approaches the Buddha and asks him what is "near shore" and "far shore". The Buddha then 
explains that the eight factors of the Eight-Fold Noble Path if practiced wrongly they are the "near shore", and if they 
are practiced correctly, they are the "far shore". (Here "far shore" means the transcending of all suffering and rebirth, 
attainment of ultimate Enlightenment.) The discourse ends with eulogy of the Enlightened beings. 

AN 10.4.2.3. Sarigarava Sutta - The text here also doesn't provide any information about the brahmin Sarigarava. It 
seems to be a different version of the previous Sarigarava Sutta in AN 10.3.2.5. The brahmin here also asks what is 
"near shore" and "far shore", and the Buddha answers that the "near shore" is breaking the five precepts (i.e. killing, 
stealing, sexual misconduct, false speech, and drinking alcohol), and the "far shore" is following the five precepts (i.e. 
not killing, not stealing, no sexual misconduct, no false speech, no drinking alcohol). The discourse finishes with the 
same eulogic verses as the Sarigarava Sutta of AN 10.3.2.5. 

A complementary version of the Majjhima Nikaya's Sahgarava Sutta appears in SN 1.7.1. 1. DhananjanJ Sutta, 
which describes how the husband of the brahmin woman DhananjanT approached the Buddha with the intention to 
accuse Him of a mistake, whereas the Majjhima Nikaya's Sahgarava Sutta describes how the youngest brother of her 
husband, brahmin Sahgarava, questioned the Buddha's wisdom. After their attempts to test the Buddha, both of them 
asked to be accepted and ordained as the Buddha's monastic disciples, as monks, and soon after that became Arahants. 
Large part of the Commentary to the DhananjanJ Sutta is supplementary to the introduction of the Sahgarava Sutta, 
hence that part is included in this translation, inserted at the end of the introductory part. 
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The Translation of Saiigarava Sutta and the Related Commentaries 


Introductory Part 


MN 100. Sahgarava Sutta 

MN 100. The Discourse to Saiigarava 

473. Evarn me sutam - ekam samayam bhagava 
kosa/esu carikam carati mahata bhikkhusanghena 

saddhim. 

473. Thus was heard by me - on one occasion the 

Exalted One journeys on a journey in (the kingdom of) 
Kosala, together with a Community of monks. 

Tena kho pana samayena dhanahjanf nama brahmanl 
cancalikappe 1 2 [mandalakappe (si), paccalakappe (sya. 
kam.), candalakappe (pi )] pativasati abhippasanna 
buddhe ca d ham me ca sang he ca. 

At that time, indeed, the brahmin woman named 
Dhananjanl 3 dwelled in Cancali kappa, devoted to the 
Buddha, the Dhamma, 4 and the Sarigha 5 as well. 


MNA 100. Sahgaravasuttavannana 

Commentary to MN 100. Discourse to Saiigarava 

473. Evarn me sutanti sahgaravasuttam. 

473. "Thus was heard by me" means the Discourse to 
Saiigarava. 

Tattha cahcalikappeti evamnamake game. 

There "Cancalikappe" means in a village of that name. 

Abhippasannati aveccappasadavasena pasanna. 

"Devoted" means she had unshakeable faith (in the 
Buddha, Dhamma, and Sahgha.) 

Sa kira sotapanna ariyasavika bharadvajagottassa 
brahmanassa bhariya. 

She, indeed, (was) a Stream-Enterer, a Noble Disciple, 
(and) the wife of the brahmin of Bharadvaja clan. 

So brahma no pubbe kalena kalam brahmane 

nimantetva tesam sakkaram karoti. 

That brahmin (would) previously every now and then 
invite brahmins (home) and treat them (by meal). 

Imam pana brahmanim gharam anetva abhirupaya 
mahakulaya brahmaniya cittam kopetum asakkonto 

brahmananam sakkaram katum nasakkhi. 

However, after (the brahmin) brought this brahmin 
woman home (i.e. married her), (the brahmin) was 
unable to turn the mind of the beautiful brahmin lady of 
a powerful family (from thoughts about the Buddha), 
and (therefore) was unable to treat the brahmins (as 
before). 6 

At ha nam brahmana ditthaditthatthane - " hayidani tvam 
brahmana/addhiko, ekahampi brahmananam sakkaram 
na karosV'ti nippHenti. 

Then, whenever the brahmins would see him, (they) 
pestered (him) : "now you are not a brahmin of gain, 
you don't treat brahmins even a single day." 

So gharam agantva brahmaniya tamattham arocetva - 
"sace, bhoti ekadivasam mukham rakkhitum 

He came home, told about that issue to the brahmin 
woman, and said: "if (you), lady, manage to guard 


1 In Sinhalese and PTS versions there is ’dhananjanl" (Dhananjanl) . 

2 In Sinhalese version there is "mandalakappe" (in Mandalakappa), in Thai and Cambodian "paccalakappe "(in 
Paccalakappa), and in PTS version there is "candalakappe" (in Candalakappa). 

3 The brahmin lady Dhananjanl, as we learn from the Commentaries, was a Stream-Enterer ( Sotapanna ), hence she had 
unshakeable faith in the Buddha, Dhamma, and Sarigha. She was the wife of a brahmin who was from Bharadvaja clan. 

4 i.e. the Buddha's Teachings. 

5 i.e. the Community of the Buddha's monastic disciples: monks and nuns. 

6 I.e. the brahmin lady was so faithful to the Buddha, Dhamma, and Sarigha, that it seemed impossible to persuade her to 
cooperate in invitation of non-Buddhist brahmins. 
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sakkuneyyasi, brahmananam ekadivasam bhikkham 
dadeyya'hti aha. 

(your) mouth, one day (I) might make a donation for 

brahmins." 

Tuyham deyyadhammam ruccanakatthane dehi, kirn 
mayham etthati. 

"Give your donation wherever it pleases (you). What 
(shall) I do there?" 7 


At ha kho dhananjani brahman! upakkhaiitva tikkhattum 

udanam udanesi - 

Then, indeed, the brahmin woman DhananjanT stumbled 

and exclaimed an exclamation three times: 

"namo tassa bhagavato a rah a to sammasambuddhassa. 
Namo tassa bhagavato a rah a to sammasambuddhassa. 
Namo tassa bhagavato a rah a to 

sammasambuddhassa "ti. 

"I bow to Him, the Exalted One, the One Worthy (of 
offerings), the Rightly and Thoroughly Awakened (to the 
truth of the world). I bow to Him, the Exalted One, the 
One Worthy (of offerings), the Rightly and Thoroughly 
Awakened (to the truth of the world). I bow to Him, the 
Exalted One, the One Worthy (of offerings), the Rightly 
and Thoroughly Awakened (to the truth of the world). 


So brahmane nimantetva appodakam payasam 
pacapetva gharanca sujjhapetva asanani pannapetva 
brahmane nisidapesi. 

He (i.e. the brahmin) invited brahmins, asked (his wife 8 ) 
to cook milk-rice of little water, to clean the house as 
well, and after (he) asked (his wife) to prepare seats, 

(he) asked the brahmins to sit (there). 

Brahman! mahasatakam nivasetva katacchum gahetva 
parivisant! dussakannake pakkhatitva 

The brahmin woman took on a large garment, took a 
ladle, and as (she) served (the brahmins), (she) 
stumbled over a corner of the cloth (of her garment), 9 

" brahmane parivisami"ti sannampi akatva 

And not keeping in mind (the thought) "I am serving 
the brahmins", 

asevanavasena sahasa sattharameva anussaritva 

udanam udanesi. 

And because of the habit, (she) hurriedly remembered 

the Master and exclaimed the exclamation. 


Tena kho pana samayena sahgaravo nama manavo 
cancaiikappe pativasati tinnam vedanam paragu 
sanighanduketubhanam sakkharappabhedanam 


Indeed, at that time the young man named Saiigarava 
dwelled in Cancalikappa, accomplished in (1) the Three 
Vedas, (2) vocabulary, (3) literary composition, (4) 
grammar, and (5) history as the fifth (lore); 10 chanter, 


7 According to the Sub-Commentary, the brahmin woman - being a Stream-Enterer - was free from the blemish of envy, 
hence she could be supportive of both the Buddha and the brahmins. 

8 From the later mention in this Commentary to the Sangarava Sutta (MNA 100) - "ettakam te khlranca tanduiadini ca 
nasitanf'ti = "now (/"this much") is your milk and rice in vain" - it seems that it was the wife of the brahmin, the brahmin 
woman DhananjanT, who cooked the milk-rice. According to the Commentary to the Dhananjani Sutta (SNA 1.7.1. 1.) it 
however seems that the brahmin woman DhananjanT didn't cook anything - "Taya annam kind katabbam natthi, sabbam 
pacanaparivesanam anne karissanti. "= "There is no other duty to be done by you, other (people) will do all the cooking 
and serving." 

9 Note here that according to this Commentary the brahmin woman stumbled over a corner of her garment, whereas 
according to the Commentary of SN 1.7.1. 1. Dhanahjanisutta, the brahmin woman stumbled over a wrongly placed wooden 
piece of furniture. 

10 The five lores of ancient brahmins were, paraphrasing from the English translation made by the Burmese (in "Majjhima 
Nikaya - Medium Length Discourses of the Buddha, A Translation of Majjhimapannasa Pali", by U Htin Fatt, Department for 
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itihasapancamanam, padako, veyyakarano, grammarian, erudite in the heretic philosophies 11 and 

iokayatamahapurisaiakkhanesu anavayo. the marks of a Great Man. 


the Promotion and Propagation of the Sasana, Yangon, 2008; p.586, PDF p.601) namely - (1) vedattaya (Three Vedas), (2) 
nighandu (vocabulary), (3) ketubha (literary composition), (4) akkharappabheda (grammar), and (5) itihasa (history). 
Bhikkhu Bodhi however accepts Bhikkhu Nanamoli's translation (in "The Middle Length Discourses of the Buddha, A 
Translation of the Majjhima Nikaya", Bhikkhu Nanamoli and Bhikkhu Bodhi, Wisdom Publications, Boston, 2009; p.819) as 
"Three Vedas, with their vocabularies, liturgy, phonology, and etymology, and the histories as the fifth". The most detailed 
explanation of the five lores is found in Vinayapitaka Tika - VimativinodanJ - Bahiranidanakatha - TadyasahgJdkathavannana 
(MM vol.l p.26). The correct understanding of the Paji grammar is explained thus: 

1. The five lores are understood including the Three Vedas, not as separate from them: "tayo veda, tesu itihasapahcamesu" 

- "the Three Vedas, by them (it is) with history as the fifth." The Three Vedas are the first lore of the five, they are not 
superordinate to the other four (or five in Bhikkhu Bodhi's translation). 

2 . Ketubha is literary composition, not liturgy. "Liturgy" (according to OED on CD-ROM, Oxford University Press, 2009) is "A 
form of public worship, esp. in the Christian Church; a collection of formularies for the conduct of Divine service.". The Pali- 
Burmese dictionary explains that ketubha is the book of poems (cocjpgapsccfjosi 33cocroocjjo0; and the kiriayakappavikappa 
which characterizes the poems is "the composition of poems related to actions of wise men" (ojxp^o^i 33<jp33epap 
ajtaaoGcoo oocjpgjgSs 33l>33G|S). The explanation of VimativinodanI Tika goes: "Ketubhanti kitati gamed kiriyadivibhaganti 
ketubharn, kiriyakappavikappo kavinam upakarasattham. Ettha ca kiriyakappavikappoti vacibhedadiiakkhana kiriya kappiyad 
vikapplyad etenati kiriyakappo, so pana vannapadabandhapadatthadivibhagato bahuvikappod "kiriyakappavikappo'd vuccad. 
Idahca mOiakiriyakappagantham sandhaya vuttam. "= "Ketubha" means "the analysis of actions such as arriving (kitati) 
(and) going (gamed) (of wise men), (hence it is called) ketubha. The thinking and considering the actions (of wise men) is 
the art instrumental in poetry. Also, there "thinking and considering the actions" (kiriyakappavikappa) means that by the 
work on distinctive characteristics of speech etc. there is thinking (and) considering, hence (it is called) "thinking (about) 
actions" (kiriyakappavikappa). It is in fact called "thinking and considering the actions" (because) of deep (/"much") 
pondering over (poetic) elaboration(s) of connecting syllables (and) words (into verses), the meaning of the words, etc. It 
is also said in connection to the Muiakiriyakappagantha (The Original Book of Ways of Action)." -> Therefore, "liturgy" is not 
a plausible translation. Correct translation is "literaray/poetic composition", or (as we can see in U Htin Fatt's translation) 

"the art of writing". 

3 . "Akkharappabheda" is to be understood as one word (grammar/"distinction of syllables"), not as two words ( akkhara - 
phonology and pabheda- etymology). Again, according to VimativinodanJ Tika - "Thanakaranadivibhagato ca 
nibbacanavibhagato ca akkhara pabhediyand etenati akkharappabhedo, sikkha ca nirutti ca. = "The syllables are 
divided/sorted by the analysis of the origin place of the sound (thana), the tongue area where the sound is pronounced 
(karana) etc., as well as by the analysis of the definition (of the syllables), hence (it is called) "distinction 
(/"dividing"/"sorting") of syllables", (both) the training (of it), as well as the application (/"utterance"). Bhikkhu Bodhi's 
translation of akkharappabheda as "phonology, and etymology" is ultimately correct, but in the context it should not be 
taken as two brahmanic lores; it is one lore only. 

— Note that the interpretation of Sub-Commentaries is essential for Theravada tradition of Buddhists and especially monks, 
because it helps to prevent unnecessary misunderstandings. For example, due to the ignorance of Sub-Commentaries the 
Sinhalese monks few centuries ago had a bitter argument regarding ordination validity, a problem which would never occur 
in Myanmar. In Myanmar the great masters easily resolved the Sinhalese dispute by providing the Sinhalese monks with a 
number of quotes from Sub-Commentaries. It is the knowledge of Sub-Commentaries which helped the Burmese to be the 
most brilliant Buddhist meditators and scholars in the world. 

11 Bhikkhu Bodhi translates iokayataas "natural philosophy". Natural philosophy of course is included in the Buddha's 
teachings as well, if we understand it as "the philosophy of nature". Therefore such translation makes no sense in the 
context. The Burmese interpretation says that it is the teachings of other philosophers and religious leaders of that time 
(c6^o^<^i oq|os, in Tipitaka Pali-Burmese Dictionary, vol.18, p.297). 
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Assosi kho sahgaravo manavo dhanahjaniya brahmaniya 
evam vacam bhasamanaya. 

Then, the young man Saiigarava heard that utterance 
(i.e. the exclamation) told by the brahmin woman 
Dhananjanl. 

Sutva dhanahjanim brahmanim etadavoca - 
"avabhutava a yam 1 2 dhananjanl brahmani, 
parabhutava 13 ayam dhananjanl brahmani, 
vijjamananam tevijjanam 14 brahmananam, atha ca pana 
tassa mundakassa samanakassa vannam bhasissatV'tf 5 . 

After (the young man) heard (it), (he) told the brahmin 
woman Dhananjanl this: "This brahmin woman 
Dhananjanl is just retarded, this brahmin woman 
Dhananjanl is just ruined for the knowledgeable 
brahmins of three proficiencies (/"knowledges"), 16 
because (she) speaks praise for that bald-headed 

ascetic. 

"Na hi pana tvam, tata bhadramukha, tassa bhagavato 
sliapahhanam janasi. 

"You, however, dear beautiful-faced one 17 , don't know 
the virtue and wisdom of that Exalted One. 

Sace tvam, tata bhadramukha, tassa bhagavato 
siiapahhanam janeyyasi, na tvam, tata bhadramukha, 
tarn bhagavantam akkositabbam paribhasitabbam 
mahheyyasi"ti. 

If you, dear beautiful-faced one, knew the virtue and 
wisdom of the Exalted One, you, dear beautiful-faced 
one, would not think of blaming (or) censuring the 

Exalted One. 

"Tena hi, bhoti, yada samano gotamo cahcaiikappam 
anuppatto hod atha me aroceyyasV'ti. 

"Well then, lady, (you) should inform me when (/"that 
day") the ascetic Gotama arrives in Cancalikappa. 

"Evam, bhadramukha'd kho dhananjanl brahmani 
sahgaravassa manavassa paccassosi. 

"Yes 18 , beautiful-faced one" then replied the brahmin 
woman Dhananjanl to the young man Saiigarava. 


Brahmana u dan am sutva "ubhatopakkhiko esa 
samanassa gotamassa sahayo, nassa deyyadhammam 
ganhissama"ti kupita bhojanani chaddetva 
nikkhamimsu. 


The brahmins heard the exclamation, (and saying) : 
"(serving) both sides, (this brahmin is a) friend of that 
ascetic Gotama, we won't take donation from him," (the 
brahmins) were angry, threw away the food, and left. 


12 Sinhalese, Thai, Cambodian, and PTS versions: "avabhOta cayam" ("this (brahmin woman) is also retarded"). 

13 Sinhalese, Thai, Cambodian, and PTS versions: "parabhuta cayam "("this (brahmin woman) is also ruined"). 

14 The word "tevijjanam" {^'o^ three powers/knowledges") does not appear in the Sinhalese, Thai, Cambodian, and PTS 
version. 

15 Sinhalese, Thai, Kambodian, and PTS versions: "bhasatiti". 

16 Tevijjanam - of three knowledges, of three proficiencies. This word is also used for Buddhist monks, but unlike in 
brahmins, where the three knowledges mean the Three Vedas, in the case of Buddhist monks "Three Knowledges" are the 
psychic power of remembering their past lives, the vision of other beings born in different worlds according to their kamma, 
and the full comprehension of Four Noble Truths, i.e. complete eradication of all mental defilements. The word vijja 
therefore may mean "knowledge", "psychic power", and "wisdom" as well. I therefore suggest "proficiency" as the word that 
could carry all the three meanings. 

17 Bhikkhu Bodhi doesn't translate this word, keeping only "sir". According to SNA - 1.3. 1.7. Addakaranasuttavannana - 

"Bhadramukhoti sundaramukho. " = "bhadra mukha’ means 'beautiful face/mouth'." Pali-Burmese dictionary (vol.15, p.524) 
says: "(o) gocoSsgooo (j) gocoSsgooo tjjoo|o ^goooo^" = "(1) good face; (2) person who has good face." 

18 "Yes", according to the Oxford English Dictionary, stands "for the affirmative sentence corresponding to the interrogative 
one consttuting the question: = 'It is so.' The Pali word "ei/3m"usually means "thus" or "so", hence I suppose "yes" is a 
translation most direct and comprehensible as well. 
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Brahmand 9 - "nanu pathamamyeva tam avacam 
'ajjekadivasam mukham rakkheyyasi'ti, ettakam te 

khlranca tanduladini ca nasi tank'd 

The brahmin (husband said) : "didn't (I) tell you already 
in the beginning, 'today you should guard (your) mouth 
for one day', now (/"this much") is your milk and rice in 

vain." 

ativiya kopavasam upagato - "evameva panayam vasal! 
yasmim va tasmim va tassa mundakassa samanassa 
vannam bhasati, idani tyaham vasaii tassa satthuno 
vadam aropessami'd aha. 

Getting extremely angry, (the brahmin then) said: 

"Thus, indeed, this scoundrel woman speaks praise for 
that bald-headed ascetic (who lives) somewhere away. 
Now I will accuse your teacher of a mistake, scoundrel 

woman!" 

At ha narn brahman J "gaccha tvam, brahmana, gantva 
vijanissasV'ti vatva 

Then the brahmin woman told him: "Go, you brahmin, 
when (you) have gone, you will learn," 

"Na khvaham tam, brahmana, passami sadevake loke 
samarake sa brahma ke sassamanabrahmaniya pajaya 
sadevamanussaya, yo tassa bhagavato vadam 
aropeyya"tiadimaha. 20 

Adding (/"saying") : "indeed, brahmin, I don't see in the 
world with gods, higher gods, Brahmas, ascetics (and) 
brahmins, with those born of gods and men, who could 
(correctly) accuse that Exalted One of a mistake." 

So sattharam upasahkamitva - 

He (i.e. the brahmin woman's husband) approached the 
Teacher and asked (this) question: 

"Kimsu chetva sukham seti, kimsu chetva na socati; 

"What (should) be destroyed in order to have a pleasant 
sleep? What (should) be destroyed in order not to 
grieve? 

Kissassu ekadhammassa, vadham rocesi gotama"ti. 

(sam. ni. 1.187) - Panham pucchi. 

What would be that one thing, that (you) Gotama 
declare to be slained? (SN 1.7. 1.1. DhananjanI Sutta) 

Sattha aha - 

The Teacher said: 

"Kodham chetva sukham seti, kodham chetva na socati; 

"Having destroyed anger, (one) has a pleasant sleep. 
Having destroyed anger, (one) doesn't grieve. 

Kodhassa visamu/assa, madhuraggassa brahmana; 

Of the anger that has a poisoned root (and) sweet tip, 
brahmin, 

Vadham ariya pasamsanti, tahhi chetva na socatrti. 

(sam. ni. 1.187) - 

Noble Ones praise the slaughter, if that is destroyed, 
(one) doesn't grieve." (SN 1.7. 1.1. DhananjanI Sutta) 

Panham kathesi. So pabbajitva arahattam patto. 

(Thus the Buddha) answered (/"spoke") the question. 

He (i.e. the brahmin) was ordained and attained 

Arahanthood. 

Tasseva kanitthabhata akkosakabharadvajo nama 
"bhata me pabbajito"ti sutva bhagavantam 
upasahkamitva akkositva bhagavata vinito pabbajitva 
arahattam patto. 

Even when his younger brother named Akkosaka 
Bharadvaja (/"the blaming Bharadvaja") heard "my 
brother is ordained", (he) approached the Exalted One, 
blamed (Him), and admonished by the Exalted One he 
(the brahmin) was ordained and attained Arahanthood. 

Aparo tassa kanittho sundarikabharadvajo nama. 

Another (was) his younger (brother) named Sundarika 
(i.e. "Beautiful") Bharadvaja. 

So pi bhagavantam upasahkamitva pah ham pucchitva 
vissajjanam sutva pabbajitva arahattam patto. 

He also approached the Exalted One, heard the answer, 
ordained (as a monk), and attained Arahanthood. 


19 From here onward we learn the story-line of DhananjanI Sutta. Because this is a faithful rendering of the original, I 
believe it is sufficient for the present purposes. 

20 1 have replaced the abbreviated version consisting of dots with the full version from SN 1. 7.1.1. DhananjanI Sutta. 
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Aparo tassa kanittho pihgaiabharadvajo nama. 

Another (was) his younger (brother) named Pingala (i.e. 
"Tawny"). 

So panham pucchitva panhabyakaranapariyosane 
pabbajitva arahattam patto. 

He asked (the Buddha) a question and at the end of the 
answer he ordained (as a monk) and attained 

Arahanthood. 

Sangaravo manavoti ay am tesam sabbakanittho tasmim 
divase brahmanehi saddhim ekabhattagge nisinno. 

"The young mane Saiigarava" means the youngest 
(brother) of them, (who) sat on that day (of 

DhananjanT's exclamation) together with (other) 
brahmins in one refectory. 

A vabhutavati avaddhibhuta avamahgaiabhutayeva. 

"Retarded" means without progress, simply subject to 

bad omens. 

Parabhutavati vinasam pattayeva. 

"Ruined" means simply fallen into destruction. 

Vijjamanananti vijjamanesu. 

"For the knowledgeable (brahmins)" means "in the 
knowledgeable (brahmins)". 

SHapannananti siiahca nananca na j a nasi. 

"Virtue (and) wisdom" means you do not know (the 
Buddha's) virtue as well as (His) wisdom. 


SNA 1.7. 1.1. Dhanahjanlsutta vannana 21 

Commentary to SN 1.7. 1.1. Discourse about 

DhananjanT 22 

187. Brahmanasamyuttassa pathame dhanahjaniti 
dhananjanigotta. 

187. "DhananjanT" of the first (discourse) of Brahmana 
Samyutta means she is from the DhananjanT clan. 

Ukkatthagotta kiresa. 

Indeed, she is of an glorious clan. 

Sesabrahmana kira brahmuno mukhato jata, 
dhananjanigotta matthakam bhinditva nikkhantati tesam 

iaddhi. 

Other brahmins are indeed born from the Brahma's 

mouth, those of the DhananjanT clan came out from the 
(Brahma's) broken head, they believed. 23 

Udanam udanesiti kasma udanesi? 

"Exclaimed an exclamation", why did (she) exclaim (it)? 

So kira brahma no micchaditthiko "buddho d ham mo 

sangho"ti vutte kanne pidahati, thaddho 

khadirakhanusadiso. 

Indeed, that brahmin was of wrong view, covering (his) 
ears when (the brahmin woman) said "Buddha, 

Dhamma, Sahghd' , obdurate, like a stump of acacia 

tree. 

Brahmani pan a sotapanna ariyasavika. 

The brahmin woman was, however, a Stream-Enterer, a 
Noble Disciple. 

Brahmano danam dento pahcasatanam brahmananam 
appodakam payasam deti, brahmani 
buddhappamukhassa sahghassa nanarasabhojanam. 

When the brahmin gave donation to the five hundred 
brahmins, he gives milk-rice with little water, (whereas) 
the meal of the brahmin woman (donated) to the 


21 This Commentary nicely illustrates the qualities of a lay woman as a Stream-Enterer, together with an issue that may 
arise when she lives with a non-Buddhist husband. I believe that the characteristics of a Stream-Enterer (esp. the 
unshakeable faith in the Buddha, Dhamma, and Saiigha; complete devotion to them) possessed by a lay person will be 
clearly understood from this narrative. 

22 The translation has been done according its Paji-Burmese verbatim translation in "Thanyote Atthakatha Nisya" 
(oocyo533gaDooo^ocjjii), vol.2, [author unknown], [publisher unknown], [year of publishing unknown]; pp. 84-90. 

23 This is apparently a ridicule on the brahmins' conceited evolution history. Generally is believed (until today), that 
brahmins are born of the Brahma's mouth, whereas others are born of other bodily parts of Brahma. The name 
"DhananjanT" can be translated as "experiencing wealth". 
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Community of monks headed by the Buddha (consists) 

of various tastes. 

Brahmanassa danadivase brahman! tassa vasavattitaya 
pahinamaccherataya ca sahattha parivisati. 

On the day of the brahmin's donation the brahmin 
woman serves (the brahmins) by her hand due to (her) 
compliance to him (i.e. her husband) as well as due to 
(her) absence of envy. 

Brahma niya pan a danadivase brahma no patova ghara 
nikkhamitva paiayati. 

However, on the day of the brahmin woman's donation 
(to the Buddha and Sarigha) the brahmin (i.e. her 
husband) left from the home early in the morning and 
scampered away. 

Athekadivasam brahma no brahma niya saddhim 
asammantetva pahcasate brahmane nimantetva 

brahmanim aha - 

Then on one day the brahmin, without consulting (that) 
with the brahmin woman, invited five hundred brahmins 

and told to the brahmin woman: 

"sve bhoti amhakam ghare pahcasata brahmana 
bhunjissanti"ti. 

"Lady, tomorrow five hundred brahmins will eat in our 

house." 

Maya kirn katabbam brahmanati? 

What should be done by me, brahmin? (Replied his 
wife.) 24 

Taya annam kind katabbam natthi, sabbam 
pacanaparivesanam ahhe karissanti. 

There is no other duty to be done by you, other 
(people) will do all the cooking (and) serving. 

Yam pana tvam thitapi nisinnapi khipitvapi ukkasitvapi 

"namo buddhassa"ti tassa mundakassa samanakassa 

namakkaram karosi, tarn sve ekadivasamattam ma 

akasi. 

However, how you, either standing or sitting, sneezing, 
(or) coughing pay homage to that bald-headed ascetic 
(saying) "I bow to the Buddha", don't do that tomorrow 
just for a single day. 

Tam hi sutva brahmana anattamana honti, ma mam 

brahmanehi bhindasiti. 

Indeed, if the brahmins hear that, they will be 
displeased; don't destroy my (reputation) among the 

brahmins. 

Tvam brahmanehi va bhijja devehi va, a ham pana 

sattharam anussaritva na sakkomi anamassamana 

santhatunti. 

Your (reputation) shall be destroyed among brahmins, 
or among gods, I however can't stay remembering the 
Teacher and not paying respect (to Him). 

Bhoti kuiasatike game gamadvarampi tava pidahitum 
vayamanti, tvam dvihahguiehi pidahitabbam mukham 
brahmananam bhojanakaiamattam pidahitum na 

sakkositi. 

Lady, (people at night) can try to close the village door 
of the village (where live) hundred families, (however) 
you can't close a mouth that could be closed by two 
fingers (even) just during the time when brahmins eat. 

Evam punappunam kathetvapi so niva return asakkonto 
ussisake thapitam mandaiaggakhaggam gahetva - 

Even though speaking thus again and again, he (i.e. the 
brahmin) was unable to conclude (the talk), (hence he) 
took the dagger of rounded tip kept above (his) head, 
(and threatened) : 

"bhoti sace sve brahma nesu nisinnesu tarn 

mundasamanakam namassasi, 

"Lady, if you pay homage to that bald-headed ascetic 
tomorrow while the brahmins are sitting, 

imina tarn khaggena padataiato patthaya yava 
kesamatthaka kaiiram viya kottetva rasim karissamT'ti 
imam gatham abhasi - 

I will chop (your body) from the soles of (your) feet 
until the hair of (your) head like a top sprout and make 
a pile (of it)." (Then) he pronounced this verse: 


24 The intention here is to show that unlike the brahmin husband, who couldn't stand even meeting with the Buddha and 
Sahgha, the brahmin woman has no problem meeting with the brahmin's visitors, and is even open to serve them. It might 
be also interpreted to show the opennes and support of Buddhists toward followers of other faiths. 


8 



"Imina manda/aggena, padato yava matthaka; 

KaiJramiva chejjami, yadi miccharri 5 na kahasi. 

"By this (dagger's) rounded tip, from feet until the 
head; 

I will slice (you) like a top sprout, if you don't do 
(according to) my will. 

"Sace buddhoti bhanasi, sace d ham mod bhasasi; 

Sace sang hod kittesi, jJvantl me nivesane'd. 

"If you say "Buddho", if you speak "Dhammo", 

If you praise "Sarigho", alive in my dwelling place." 

Ariyasavika pana pathavJ viya duppakampa, sineru viya 
dupparivattiya. 

The Noble Disciples, however, are difficult to shake like 
the earth, difficult to turn over like (the mountain) 
Sineru. 26 

Sa tena nam evamaha - 

Then she spoke to him thus: 

"Sace me ahgamahgani, kamam chejjasi brahmana; 
Nevaham viramissami, buddhasetthassa sasana. 

"If (you) brahmin willingly cut of my limbs, 

Even (then) I will not refrain from the Teaching of the 
Supreme Buddha. 

"Naham okka varadhara, sakka rodhayitum jina; 
DhJtaham buddhasetthassa, chinda va mam vadhassu 

va'U 

"I am not accomplished (or) carrying perfection, (I am) 
able to cry up to the Victor, 

I am a daughter of the Supreme Buddha, (whether you) 

cut me or slain me." 

Evam dhananjanigajjitam nama gajjand panca 
gathasatani abhasi. 

Thus roaring the so called "roar of DhananjanT", (she) 
spoke five hundred verses (in this manner). 27 

Brahmano brahman im paramasitum va paharitum va 
asakkonto "bhod yam te ruccad, tarn karohV'd vatva 
khaggam sayane khipi. 

The brahmin, unable to touch or hit the brahmin 
woman, said: "lady, do as you like," and threw the 
dagger on the bed. 

Punadivase geham haritupalittam karapetva 
lajapunnaghatamalagandhadihi tattha tattha 
alahkarapetva 

The next day (the brahmin) asked (the servants) to 
smear the house with cow dung 28 , adorned (the house) 
here and there with parched corn, pots filled with water, 

flowers, etc., 

pahcannam brahmanasatanam 
na vasappisakkharamadhuyuttam appodakapayasam 
padyadapetva kalam arocapesi. 

requested (his servants) to prepare milk-rice of little 
water combined with new ghee, new molasses, (and) 
new honey, and informed (the brahmins) that the time 
(is right to eat). 


Brahmanipi patova gandhodakena say am nhayitva 
sahassagghanakam ahatavattham nivasetva 

The brahmin woman, indeed, early in the morning took 
bath herself in perfumed water, clothed a new garment 
worth thousand (pieces of money), 


25 1 suppose miccham is made of me + iccham. 

26 Sineru (or also Meru) is a mythical mountain believed to be in the center of the flat-earth world system, as taught by 
Hindu cosmology. Unfortunately, although the Buddhist masters had the psychic powers of levitation and clair-voyance, in 
the Pali scriptures there is no mention of the false perceptions of the Hindus, nor any mention that the "world" may seem to 
be spherical. All the concept of Hindu cosmology has been entirely accepted by the Buddhist scriptures. The mythical 
mountain of Sineru (or Meru) is there described being in the very center of the disk-like flat earth, measuring 84 000 
yojanas (one yojana is equivalent to ca.15 km) above the surface of water, and 84 000 yojanas below the surface of water. 
The mountain Sineru (or Meru) is visible only by psychic powers. 

27 Unfortunately, I am not able to find any more verses of DhananjanT's roar throughout the available Paji scriptures. 

28 In ancient India cow dung was used as disinfectant, both inside houses and on roads as well. 
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pancasatagghanakam ekamsam katva 
sabbaiahkarapatimandita suvannakatacchum gahetva 

Arranged (/"made") (another garment) worth five- 
hundred (pieces of money) over one shoulder, adorned 
with all adornments (she) took a golden ladle, 

bhattagge brahma ne parivisamana tehi saddhim 
ekapantiyam nisinnassa tassa brahmanassa bhattam 
upasamharantl dunnikkhitte darubhande pakkhaii. 

And as she was serving the brahmins in the refectory, 
she was carrying rice for a brahmin who was sitting with 
them (i.e. the other brahmins) together in the same 
row, and stumbled over a wrongly placed wooden piece 

of furniture. 

Pakkhaianaghattanaya dukkha vedana uppajji. 

Because of the crash (caused by) stumbling, unpleasant 
feelings arose. 

Tasmim samaye dasabaiam sari. 

At that moment (she) remembered the One of Ten 
Powers 29 . 

Satisampannataya pana payasapatim achaddetva 
sanikam otaretva bhumiyam santhapetva 

However, because (she) was endowed with 
mindfulness, (she) didn't throw away the (golden) cup 
of milk-rice, putting (the cup) slowly down, and when 
(the cup) was well put on the ground, 

pancannam brahmanasatanam majjhe sirasi anjaiim 
thapetva yena veiuvanam, tenanjaiim panametva imam 

udanam udanesi. 

In the midst of five hundred (non-Buddhist) brahmins, 
she placed (her erected) fingers on (her) head, directed 
(her) fingers where there was Bamboo Grove 30 , and 
exclaimed the exclamation. 


Tasminca samaye tesu brahmanesu keci bhutta honti, 
keci bhuhjamana, keci hatthe otaritamatta, kesanci 
bhojanam purato thapitamattam hod. 

Also, at that moment some of those brahmins have 
already eaten, some were (still) eating, some have just 
put their hand into (their alms-bowls), some had the 
meal just placed in front of them. 

Te tarn saddam sutvava sinerumattena muggarena sJse 
pahata viya kannesu suiena viddha viya 
dukkhadomanassam patisam vediyamana 

Having heard that sound (of the exclamation), they 
experienced suffering (and) grief as if they were struck 
by a club of the size of the (mountain) Sineru, (or) 
pierced into (their) ears by a skewer, 

"imina annaiaddhikena mayam gharam pavesita'd 
kujjhitva hatthe pindam chaddetva mukhena gahitam 

nitthubhitva 

And (saying) angrily: "We have entered a house of this 
man of different views" (they) threw the lump (of rice 
they had in their hand) from their hands, spat away 
what was in (their) mouths, 


29 Dasabala, also known as Tathagatabala are ten powers of the Buddha, mentioned and explained in different text 
throughout the Pali scriptures. The most famous list is included in MN 12. Mahaslhanada Sutta. In brief, they are: (1) the 
understanding of what is possible and what is impossible, (2) understanding of the result of action, (3) understanding the 
ways leading to all destinations (rebirth), (4) understanding the world with its many and different elements, (5) 
understanding the different inclinations of beings, (6) understanding the disposition of the faculties of other beings, (7) 
understanding the path to the attainment of jhanas and Enlightenment, (8) knowledge of His past lives, (9) understanding 
and vision of beings passing through death and life according to their actions, and (10) the attainment of the taintless 
deliverance of mind and deliverance by wisdom. (Written with help of Bhikkhu Bodhi's "The Middle Length Discourses of the 
Buddha, A Translation of Majjhima Nikaya", Wisdom Publications, Boston, 2005; p.165-166.) 

30 Veiuvana (Bamboo Grove) is apparently the place near her dwelling place where the Buddha stayed most often. 
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dhanum disva kaka viya brahmanam akkosamana 
disavidisa pakkamimsu. 

Reviled the brahmin like a crow that saw a bow 31 and 

left in different directions. 

Brahmano evam bhijjitva gacchante brahmane disva 
brahmanim sisato patthaya oioketva, 

When the brahmin's (reputation) was thus destroyed, as 
(he) saw the brahmins going away, (he) looked at the 
brahmin lady from her head (down), 

"idameva b hay am sampassamana may am hiyyo 
patthaya bhotim yacanta na iabhimha'd nanappakarehi 
brahmanim akkositva, 

And blaming the brahmin lady in different ways 
(starting) : "Exactly this danger (I) presumed since 
yesterday, and (although) requesting the lady (to obey), 
we didn't receive (her obedience), 

etam "evam evam pana'dadivacanam avoca. 

(He) said the words (of scolding) : "Thus indeed (this 
scoundrel)" etc. 


Upasahkamiti "samano gotamo 
gamanigamaratthapujito, na sakka gantva yam va tarn 
va vatva santajjetum, ekameva nam pahham 
pucchissamT'ti 

"Approached" means (thinking) : "the ascetic Gotama is 
revered by the village, town, (and) the country, it is not 
possible to go (there) and frighten (him) just by saying 
something; I will ask him just one question." 

gacchantova "kimsu chetva'd gatham abhisahkharitva - 

i 

(And) already while going (he) made up the verse: 

"What (should) be destroyed (etc.)." 

'sace 'asukassa nama vadham roceml'ti vakkhati, atha 
nam 'ye tuyham na ruccanti, te maretukamosi, 
iokavadhaya uppanno, kirn tuyham samanabhavena'ti ? 
Niggahessami. 

If he says: "I teach slaughter of this particular 
(person)," then I will censure him (saying) : "you want 
to kill those that don't appreciate you, (you) are (here) 
in order to kill human, why would you be an ascetic?" 

Sace 'na kassaci vadham roceml'ti vakkhati, atha nam 
'tvam ragadinampi vadham na icchasi. Kasma samano 
hutva ahindasi'ti? Niggahessami. 

If he says: "I do not teach slaughter of anything," then I 
will censure him (saying) : "you don't wish to slaughter 
(your) lust, etc. Why are (you) then roaming about as 

an ascetic?" 

Id imam ubhatokotikam pahham samano gotamo neva 
giiitum na uggiiitum sakkhissatrti cintetva upasahkami. 

And thinking: "Thus the ascetic Gotama will be able 
neither to swallow up nor vomit this two-edged (sword- 
like) question," (the brahmin) approached (the Buddha). 


Atha kho bhagava kosalesu anupubbena carikam 
caramano yen a cahcaiikappam tad a vasari. 

Then the Exalted One, journeying on a gradual journey 
in (the city of) Kosala and settled there where was 

Cancali kappa. 

Tatra sudam bhagava cahcaiikappe vi ha rati todeyyanam 

brahmananam ambavane. 

There indeed, the Exalted One stays in Cancalikappa, in 
the mango grove of the brahmins of Todeyya (clan). 

Assosi kho dhanahjani brahman ! - "bhagava kira 
cahcaiikappam anuppatto, cahcaiikappe viharati 
todeyyanam brahmananam ambavane'ti. 

Then the brahmin woman DhananjanT heard: "Really, 
the Exalted One has arrived to Cancalikappa, He stays 
in Cancalikappa, in the mango grove of the brahmins of 
Todeyya (clan). 

Atha kho dhanahjani brahman! yena sahgaravo manavo 
tenupasahkami; upasahkamitva sahgaravam manavam 

eta d avoca - 

So, then the brahmin woman DhananjanT approached 
where there was the young man Sarigarava; (and) 


31 1 suppose this reflects the experience of the writer - at that time crows were shot by arrows (from bows), hence the 
crows learned to be scared of bows. It seems that crows at that time would fiercely cry when they saw a bow. 
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having approached (him) (she) told to the young man 
Saiigarava: 

"a yam, tata bhadramukha, so bhagava cancatikappam 
anuppatto, cancalikappe viharati todeyyanam 

brahmananam ambavane. 

"Now, dear beautiful-mouthed one, the Exalted One has 

arrived in Cancalikappa, He stays in Cancalikappa, in the 
mango grove of the brahmins of Todeyya (clan). 

Yassadani, tata bhadramukha, kalam mannasi"ti. 

Now (you), dear beautiful-mouthed one, know the time 

of it. 


May all beings be happy and healthy © 
monk Sarana 
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